A Woman's Worth, by Elaine Stedman
Chapter 8.

The Female Mode

Why isthe Statue of Liberty awoman rather than a man? Have you ever heard of Father Nature or Father
Earth? Why are ships referred to in the feminine gender? Why do we ingtinctively refer to the delicately
beautiful in nature as female, the sturdy and virile as male? And to peninsulans, San Francisco is our city we
love her!

Throughout the Scriptures, symbols have consistent connotations, many of which are reflected in our literature
aswell asin the common vernacular. To some, the implications are threatening and demeaning; to othersit is
the acknowledgment of a unique mode of life as authentic and meaningful as maleness, but different in away
which is complementary to the other haf of humanity.

Since the Scriptures constitute God's handbook for humanity, the consistency of its symbolism would appear
to characterize the unique features of the sexes. On this premise, we may consider the following sampler of
feminine symbols in the Scriptures as a probable definition of the basic intent of femaleness.

The dove of peace hasabiblical origin. The Genesis record of Noah and the Ark pictures the patriarch using
two birds to test post-flood conditions on the earth.

"He sent forth araven; and it went to and fro until the waters were dried up from the earth.” "Then he sent
forth adove from him...but the dove found no place to set her foot." "He waited another seven days and again
he sent forth the dove out of the ark; and the dove came back to him in the evening, and lo, in her mouth a
freshly plucked olive leaf."

The doveis used in the New Testament to symbolize the Holy Spirit, asin the baptism of Jesus recorded in
Matthew 3:16. The Holy Spirit--called the "Helper" in the New American Standard Version, John 15:26;
compare "helper" Genesis 2:20--does not speak on hisown initiative (NASV) or authority (RSV), Jesustells
usin John 16:13. It isthe Holy Spirit's work to declare and clarify to us the work of Christ who is our peace.
So, by illuminating the Person of Jesus Christ, the Holy Spirit becomes the instrument of peacein our lives.
Perhaps we may think of this aspect of the Holy Spirit's work as our model for the female role of helper and
the consequence of peace in relationships.

Severd years ago aman wrote an article in aleading magazine describing a women's meeting which began
with hair-pulling and name-calling. He wrote with great sympathy for their frustration and their need to be
recognized, and concluded by saying he felt women could be a great factor in bringing peace to the world if
they were alowed alarger voice in political affairs! It is my observation that the segments of society to which
women have contributed the el ements of peace have so benefited because those women were at peace, first of
al, with themselves. A hostile, bitter spirit isaslikely as abayonet to produce peace. A gentle, quiet spirit,
undemanding and unthreatening, is God's instrument to restore sanity and tranquillity in an angry world.

Freedom is also symbolized in the Scriptures by awoman. Galatians, chapter 4, uses Sarah, the free woman,
to symbolize that "the Jerusalem aboveisfree, and sheis our mother." From the twenty-first chapter of
Revelation we learn that "the holy city Jerusalem coming down out of heaven from God" is "the bride, the wife
of the Lamb." The free woman, whose progeny is born of faith in God's promise, pictures the people of God.
Among this people dwells the Lord God Almighty, the center of their worship, their eterna light and glory. In
the worship of him and his redeeming grace, God's people become the matrix of true freedom to all who enter
her fellowship by faith in her Lord.
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On the other hand, Hagar, the slave woman, pictures the old Jerusalem, the center of the law. A people who,
lacking experience of the delivering grace of God, are locked into a pattern of dead works. A woman in
bondage thus becomes the symbol of the life lived apart from the redemption and resources of the living
Christ.

Wisdom, in the Book of Proverbs, is personified as a woman:

"Wisdom has built her house, she has set up her seven pillars. She has slaughtered her
beasts, she has mixed her wine, she has aso set her table." (Proverbs 9:1, 2)

Clearly, sheisawoman of both strength and dignity, who by her own choice and initiative has established her
personal identity (built her house) on the perfect righteousness of Christ (seven, the scriptural number of
perfection; pillars, the firm foundation).

Wisdom understands that she must initiate the experience of forgiveness amplified in 1 John Chapter 1 by: (1)
walking in the light of God'struth, (2) expressing that truth in relationships with others, and (3) experiencing
forgiveness and cleansing in the confession of sin thus exposed. In thisway she "daughtered her beasts,"
which isthe allegorical statement of her personal appropriation of "the blood of Jesus Christ" or his atoning
death. " She has mixed her wine" symbolizes the joy with which her lifeis characterized, ajoy resulting from a
secure spiritual identity. A joy which sheis eager to share with others. And so she sets her table to which
othersare invited:

"Come, eat of my bread and drink of the wine | have mixed. Leave simpleness, and live and
walk in the way of insight" (Proverbs 9:5,6).

Her life-message is extended through others, who take up the spirit and import of her godly perspective of
herself and her freeing insights about life. A woman thus equipped for lifeis aliving demonstration of the
wisdom of God. By her example she initiates positive responses in others. Her life-style motivates othersto
live with freedom, joy, and dignity in the strength of a God-centered identity.

The woman whose life personifies wisdom knows that:

"The fear of the Lord is the beginning of wisdom, and the knowledge of the Holy Oneis

insight." Proverbs 9:10
An example of thiskind of applied-wisdom is cited by the Apostle Peter in hisfirst letter. Peter prefaces the
waysin which believers areto live as servants of God in serving one another by saying:

"Having purified your souls by your obedience to the truth for a sincere love of the brethren,

love one another earnestly from the heart" (1 Peter 1:22).

The married woman, for instance, will motivate her husband to godliness by alife-style which speaks for
itself, and does not need to be propped up with holy lectures and/or nagging and chiding. Therefore, Peter tells
us:

"Likewise you wives, be submissive to your husbands, so that some, though they do not

obey the word, may be won without aword by the behavior of their wives, when they see
your reverent and chaste behavior." | Peter 3:1, 2

Page: 2



From this we may see that wisdom, which in the female mode is the subjective application of knowledge, or
objective truth, isfunctional in productive and healing relationships. In Proverbs 9, the seductive woman,
overt in her advances (she is noisy, wanton, shameless, she sits, she takes and she calls) initiates ungodly
actions. Her life-message is a death sentence for those whom she motivates. There is neither wine nor blood in
her personal identity, and therefore both joy and cleansing are absent from her relationships with others. She
exploits them for personal gratification, and futility and death are the end product of her influence. Where there
is no encounter with the atoning death of Christ, no experience of the Joy of hisliving Presence, thereisno
spiritual identity, no lasting personal fulfillment. There is no recourse to the "mind of Christ, " the wisdom
from above", and the resulting insecurity is evident in fraudulent relationships.

"Wisdom builds her house, but folly with her own handstears it down" (Proverbs 14:1).

A woman who relates to life with godly wisdom is establishing a secure identity. Anything lessis
self-destructive. Repeatedly, the Old Testament prophets, calling God 's recalcitrant, disobedient nation to
repentance, referred to her as an unfaithful wife, aharlot. In her exile she has widowed her mother city. The
daughter of Zion has departed all her majesty. The Lord has trodden asin awine press the virgin daughter of
Judah. She is amaiden whose lovers cannot comfort her. The epitome of spiritual unfaithfulnessisthe great
harlot of Revelation, "who corrupted the earth with her fornication.”

On the other hand, the new humanity, God's chosen and redeemed society, the church, isreferred to asthe
Bride of Chrigt, the wife of the Lamb, a bride adorned for her husband. She is clothed with fine linen, bright
and pure...the righteous deeds of the saints.

"Let usrgoice and exult and give him the glory, for the marriage of the Lamb has come, and
his Bride has made herself ready; it was granted her to be clothed with fine linen, bright and
pure--for the fine linen is the righteous deeds of the saints."” Rev. 19:7, 8

Again, the holy city Jerusalem, coming down out of heaven from God, is pictured as the Bride, the wife of the
Lamb, having the glory of God, "with radiance like amost rare jewel, like ajasper, clear as crystal (Revelation
21:9-11). Again we are reminded of 1 Peter 3:3-5, and the woman there described as gentle and quiet in spirit,
which attitude is said to be an imperishable jewel which in God's sight is very precious!

With superb poetic grace, the Song of Solomon depicts the love relationship between Christ and his Bride. The
sensuous aspects of human love are used to depict the intimate quality of God's relationship with hisown
people. Clearly depicted here is the harmony of the spiritual with the emotional and physical aspects of our
humanity. Thereis no suggestion here of what is sometimes called (wrongly) a"puritanical” view of sex, in
which the physical act itself is considered impure. It depicts the beauty of a pure love between aman and a
woman, amutual devotion which maturesinto lifelong relationship.

Itisthiskind of beautiful marital fulfillment which depictsfor usthat the foundation for all such human loveis
the greatest, richest love of al--the love of the Bridegroom who died for his beloved bride, the church. We are
reminded again that the source of al true love is the Father-God who gave his Son, who died for us when we
were his enemies. It is he who made us for himself in order to make us the objects of hisinfinite and
uneguivocal love, the love which constrained him to die for his beloved. (See the Survey of the Song of
Solomon in Revised Standard Version, pp. 640b).

The Apostle Paul expounds the message of the Song of Solomon in Ephesians 5:22-33. The teaching on
headship and submission in the marriage relationship must be seen as the corollary to the theology (the
God-Truth) of Ephesians. He begins with phrases so rich in spiritual romance that heart and mind fairly burst
with ecstasy:

He blessed us with every spiritual blessing...He chose us....He destined usin love....He fregly, lavishly,

graced us in the Beloved with redemption and forgiveness...He revealed to us through wisdom and insight,

the mystery of Hiswill--the plan to unite al thingsin Christ, in heaven and on earth--hope in His calling....the
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riches of Hisinheritance in us...resurrection power, above all rule and authority and power and dominion, and
above every name that is named--forever.

And the consummate wonder and reality: He, therisen Chrigt, isthe

"Head over all things for the church, which is His body, the fullness of him who fillsall in
al."

To that Headship, then, we are enjoined in chapter 5 to be mutually submissive. That determines our attitude
and governs our responses so that we may serve according to who we are as sexual beings, created for love
relationship with God who called and equipped us with His life and love through His Son, the Lord Jesus
Christ.

Paul now speaks of the great mystery: Christ and the church. Christ the Head, who loved the church and gave
himself up for her, sanctified and cleansed her with the word, nourishes and cherishes her as his own body,
and whose aim is her unblemished holiness (sometimes interpreted as "wholeness'.

The appropriate and indeed exciting response to all of the above isthe wives subjection to the husband who is
in turn subject to his Head. It is her reverent response to Christ who is also her Head. As her husband-head
images the Headship of Christ over his church, the wifeis privileged to image the obedient and reverent
response of the church to Christ, her Head.

Itisindeed amystery! But such amystery as has not been revealed in any cultural, religious or philosophical
definition. It is unique to Christianity, and it is no wonder, then, that it has been so vehemently attacked, by
those who prefer amore "reasonable” aternative.

Itistruly the ultimate, if not the most representative, test of the authenticity of our mutual obedience to and
dependence upon the transforming power of Christ in our human encounters. It tests our motivation, whether
our commitment istruly focused on God's ultimate purpose, made clear by the Apostle Paul in his theological
(God-premised) treatise in Ephesians |-3.

Peace, freedom, wisdom, beauty, fidelity, love--all are symbolized in the female gender. Are they then
exclusively female characteristics? Of course not! But may it be that the godly woman, whose gentle, quiet
Spirit is her love-response to God's loving authority, in aunique way rel eases others to understand and
experience these qualities of life. Isit not possible that the woman who responds with wise and loving
submission to the authority of her husband might set him free to headship in the home? And this headship
would, if universally practiced, set in motion a cycle of redemptive social responses which would restore order
and love to humanity.

Inan articlein Harper's magazine July, 1973, excerpted from his book, "The Suicide of the Sexes," George
Gilder makes some extraordinarily perceptive comments on the implications of sexuality in society. He
articulates the disastrous results to society of minimizing sexual differences, and states that "sexual energy
animates most of our activities and connects every individual to afamily and a community, and through these
to apast and afuture." He further states that "sexuality is best examined not as sexology, physiology, or
psychology, but as a study encompassing all the deepest purposes of a society.”

With persuasive clarity he reasons that "males are the sexual outsiders and inferiors," who without long term
commitments to and from women--without the ingtitution of marriage--are exiles from the procreative chain of
nature. "From amost the start,” he says, "the boy's sexual identity is dependent on acts of exploration and
initiative." These he feels are less vital to awoman, whose sexual identity is stamped in her very being, or
patently obviousin her anatomy, even though she may fail to bear children.

While the views expressed by Mr. Gilder in thisarticle are from a secular viewpoint, | see them as strongly

supportive of the necessity for the traditional and scriptural female role of nurturer and motivator. If, indeed,

the maeisinsecurein his sexuaity and therefore afloat in his socia identity, female dominance can only
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heighten his sense of uncertainty and dispossess society of maleness. On the other hand, awoman, being
secure in her sexual identity, can support maleness by devel oping in man a sense of headship responsibility.
Such awoman can secure to society the love, intimacy, and companionship of marriage and the family by
validating the man as father and provider.

Submission is a subtle and sensitive role in human relationships. Apart from a secure spiritua identity, it will
be seen as athreat to personal autonomy. With her God-given sensitivity and awill subject to hisloving
wisdom, awoman can, by her example, teach this healing, cohesive principle to husband, family, church, and
society. Will we relinquish this privilege and responsibility to a self-centered insistence on our rights? May we
allow God to free us from bondage to ourselves and extend that liberty of spirit through us to others!
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